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Fyrir réttum sex arum setti Evrépuradid” a fot nytt verkefni vardandi triarlegu viddina i
fislmenningarsamfélaginu. Verkefninu var styrt af nefnd" sem hafdi pad hlutverk ad skoda paer
nyju askoranir i fjolmenningarkennslu sem tengdust trdarlegum fjélbreytileika og pvertrdarlegu
samtali. Verkefninu var tlad ad:
...raise the awareness of decision-makers, educators and teachers about the implications of the
religious dimension of intercultural education. It also seeks to draw their attention to examples

of positive experiences and of new methods and approaches in intercultural education in
general, in both curricular and extra-curricular activities."”

[ pessari békarkynningu er gefid innlit i prja fyrstu kafla bokar sem kom Ut & sidasta ari hja
Evrépurddinu og hefur ad geyma afrakstur vinnu nefndarinnar. Hvatinn 4 bak vid pessa
kynningu er su sannfaering undirritads ad bokin sé mjog mikilvaegt innlegg i umraeduna um
trdarbragdafraedslu i Evrépu og 4 Islandi. Pvi midur virdast fa eintdk bokarinnar vera adgengileg
a Islandi, en Békasafn Haskdlans & Bifrost & eitt eintak til Gtlans. [ nedanmalstexta i lok

greinarinnar er einnig ad finna hlekk a pdf-skjal sem hefur ad geyma handrit békarinnar.

Bokin skiptist i fjora meginhluta. [ fyrsta hluta békarinnar eru lagdur fraedilegur grunnur
umraedunnar um trdarlegu viddina i fjolmenningarlegu nami. Hluti tvo snyr ad peim forsendum
sem purfa ad vera til stadar i menntakerfinu og hvada adferdafraedi pyki heppilegust. pridja
hlutanum er zetlad ad kynna til leiks heildraena ndlgun vidfangsefnisins par sem skélinn,
fislmenningarlegt ndm og ba sér i lagi triarleg vidd pess ndms eru sett i svidsljésid. | fjorda
hluta ma svo lesa um nokkur deemi ur skélastarfi par sem unnid er med hina trdarlegu vidd

fjlmenningarinnar.

Hér er & ferdinni bdk sem er holl lesning hverjum peim sem vilja lata sig fjélmenningarlega

kennslu varda og veeri 6skandi ad hun meetti nytast sem innlegg i umraedunni hér 4 landi.
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Inngangsord bokarinnar

Dr. César Birzea forstédumadur rannséknarstofnunnar i menntunarfreedum i Bukarest ritar
fyrsta kafla békarinnar og nefnist hann The education policy perspective en par greinir hann
m.a. fra pvi ad nefndin sem hér er vitnad i ad ofan eigi m.a. raetur sinar i atburdunum 11.
september. baverandi adalritari Evrépuradsins, Walter Schwimmer hafdi frumkvaedi ad pvi ad
aukin dhersla yrdi [6gd @ umraedu um og rannsoknir a hinu fjéltrdarlega umhverfi sem ad hans
mati myndu i framhaldi atburdanna fa aukid vaegi i stjornmalum, menntamdlum og samfélagi
folks um allan heim. (Bls. 11.) Mikilvaegt vaeri ad auka patt nams i fjolmenningarfaerni um
gervalla Evrépu. An sliks framtaks myndu samfélég og pjédir Evrépu verda enn frekar adskilin

en pegar vaeri reyndin. Og Birzea setur fram eftirfarandi skilgreiningu a verkefninu:

The project develops a new dimension on intercultural education in Europe by addressing the
religious diversity inherent to our multicultural societies, schools included, from the human
rights and intercultural learning perspective. Its purpose is not so much to examine religious
education and the role it plays in official curricula but to construct an approach to intercultural
learning that promotes dialoque, mutual understanding and living together. Such an approach
differs from the monoreligious and monocultural approach still to be found in many European
curricula. Indeed, it bould be argued not that we have too much religious education but that we
have to little or none at all. Our major concern is that we tend to ignore or marginalise some
important values in giving priority to knowledge and short-term results, instead of focusing on
what education is really for and on individual and social development. (Bls. 11.)

Minnt er @ ad truarleg og sidferdileg gildi séu svid sem geymi vidkveem mal sem feli i sér
heimsmyndir félks. Slik gildi sé ekki haegt ad ndlgast i gegnum préngt sjénarhorn

namskrargerdar eingdngu, né sé mogulegt ad midla peim einhlida sem pekkingu:

They must be developed gradually, with pupils becoming aware of and acquiring such values
individually and to lasting effect. In other words, acquisition of religious and moral values must
be the outcome of real individual experience and skill. Similarly, the development of religious
and moral convictions must be consistent with democratic values as a whole, namely respect for
human rights, pluralism and the rule of law. (Bls. 11-12.)

Ad pessu sogdu bendir Birzea 4 ad vid gerd bokarinnar hafi verid studst vid prjar meginstodir:

e religion is an important cultural fact (similar to other identity sources such as languages,

history or cultural heritage);
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e beliefs about the world and values must be developed gradually, based on real personal
and social learning experiences;
e anintegrated approach to spiritual, religious, moral and civic values must be

encouraged. (Bls. 12.)

Og Birzea baetir vid ad fjolmenningarlegt ndm sé skodad fra premur hlidum i boékinni, p.e. i
fyrsta lagi peirri hlid sem snyr ad stefnumorkun & svidi stjornmalanna, i 6dru lagi peirri hlid sem
snyr ad stofnunum og pa adkomu lydraedislegra stjérnvalda og nemenda, namsumhverfi og

patttokumoguleikum og i pridja lagi peirri ndlgun og peim adferdum sem beitt er vid kennslu.

Hvad fyrstu hlidina vardar bendir Birzea 4 nylegar sampykktir:

e Sambykkt evropskra menntamalaradherra um fidlmenningarlegt nam fra 2003.

e Wroclaw yfirlysinguna um nyjar adsteedur menningarlegs samstarfs i Evropu fra 2004.

e Adgerdaaaetlun pridja leidtogafundarins um fidlmenningarlegt samtal og fioltruarlegar

adstaedur.

Og Birzea tekur fram ad pessari bok sé ztlad ad hjalpa stjérnmalaménnum, kennurum,
pjalfurum og 68rum sem koma ad menntun félks til pess ad yfirfeera pessar akvardanir og
sampykktir yfir i hinn hversdagslega veruleika ndamsumhverfisins. Slikt feli i sér eflingu

fjlImenningarlegs ndms sem studli ad:

e Namni a fj6lbreytileika menningarlegs- og trdarlegs bakgrunns folks.

e Getu til ad hafa samskipti vid adra og ad taka patt i samraedum (e. dialogue).

e Faerni sem hjalpi nemandanum ad leera enn frekar ad vera i samfélagi vid adra. Slik feerni
feli i sér ad nemandinn geti unnid i hép, verid i samvinnu, tekid patt i samreedum med
hluttekningu, leyst deilur & fridsamlegan hatt og proskad eigid sjalfstraust.

o Heefileika til ad kynna sér tru, venjur, takn og helgisidi og takast a vid hvert pad
vidkveema malefni sem til umraedu sé hverju sinni.

e Gagnrynni hugsun og sjalfsteedu mati.

pbp



Fyrsti hluti, fyrsti kafli

Micheline Milot préfessor vid haskélann i Québec i Montréal ritar freedilegan inngang ad

bokinni en hin telur ad hnattvaedingin leidi af sér pa krofu 8 hendur menntunar ad hun axli pa
abyrgd sem naudsynleg er svo moéta megi pegna sem eru heefir til ad bua saman i fridi. Ef hin
traarlega vidd (e. religious dimension) fai notid sin innan hins fj6lmenningarlega nams verdi
slikt nam mikilveegt framlag til fridar, pjalfunar i opnu hugarfari gagnvart 68rum
menningarheimum, umburdarlyndis og vidurkenningu a mannréttindum i Evrépu. Og hdn
baetir vid ad munur milli trdarlegra vidhorfa séu sem fyrr allt of oft uppspretta spennu, deilna og
mismununar. Ad pessu sogdu spyr Milot hvad skilja megi undir hinni trdarlegu vidd &

fjlImenningarlegu nami og segir:

In this section we shall clarify a number of fundamental considerations relating to the religious
dimension and define some basic concepts. First we highlight a number of features of religion as
a cultural phenomenon in our modern-day world. Then we ask in what form moral and religious
convictions are to be found in the public sphere and at school, and how we can consider the
religious dimension of intercultural education to help develop informed and peace-loving
citizens who are open to intercultural dialogue. Finally we consider whether paying due
attention to the religious dimension of intercultural education is compatible with a secular
model of contemporary societies (with growing secularisation in some). (Bls. 19.)

Og Milot bendir 3 ad mikilveegt sé ad taka pessa umraedu upp i hverju pvi pjédfélagi sem vilji

teljast lydraedislegt.

1. Traarbrogd sem menningarlegt fyrirbaeri

Milot minnir & pad afhelgunarferli sem evrépsk samfélog hafi gengid i gegnum par sem baedi
félagsleg og pdlitisk stada kristinna kirkna hefdi minnkad til muna. Hid yfirnattdrulega sé ekki
lengur vidmidid pegar kemur ad stjornmalaskipan en eftir sem adur sé enn vida i samfélégum
og innan margra hépa ad finna ymiskonar trdarlegar tengingar. Semsagt meirihlutakirkjurnar
séu ekki lengur alsrdadandi i samfélogunum en enginn opinber vettvangur sé pé an traarlegrar
skirskotunar (e. no public sphere is exempt from religion). bpvi sé haegt ad tala um triarbrogd

sem menningarlegt fyrirbaeri.
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Milot rekur stuttlega st6du triarbragda og telur ad @ sama tima og hinir hefdbundnu trdarhépar
missi virka patttakendur séu enn margir sem telji sig tilheyra akvednum, hefdbundnum
traarbrégdum auk pess sem ymsir nytrdarhépar séu a uppleid og nybuar komi med meiri
fjolbreytni med sér inn 4 trdarbragdamarkadinn. A mérgum stédum verdi ljést ad eftir sem ddur
sé pad ekki audvelt pegar trdarbrogd maetast enda setji hdpar sem standi i deildum oft

truarbragdastimpil a sjalfa sig eda andsteedinga sina. Og Milot sér tvé samhlida ferli:

on the one hand, individuals feel free to nurture a personal spirituality and subscribe to religious
doctrines or take part in ritual practices without developing a sense of belonging to a particular
group or faith; on the other, new religious movements attract a number of people seeking
meaning or fellowship outside traditional forms of religion. Accordingly, what has been termed a
“religious revival” is more on ongoing process of adaptation and acculturation of the ways in
which human experience is imbued with a sacred dimension. In consequence, the very
definition of religion goes far beyond a concept based on the great faiths. (Bls. 20, leturbr.

pbp)

Og Milot sér menningarheimana gegnsyrda af ymsu sem & sér ymist raetur i trdarbréogdum eda

hefur (jafnvel sterkar) traarlegar skirskotanir eda tengingar. HUn nefnir m.a.:

e Krofur byggdar 3 eigin sjalfsmynd.

e Sérkennitruarbragda gerd synileg a opinberum vettvangi.

e Opinber afstada gegn politiskum og sidferdislegum malefnum samtimans

e Deilur um vidmid og lydraedisleg gildi eins og t.d. st6du kynjanna ut fra hugmyndum um
samviskufrelsi og triarbrogd.

e Réttmaeti eigin fullvissu, gilda og heimssynar oft fylgt Ut i eesar pannig ad illvinnanlegt er

ad na sattum aftur.

Og han likur pessum hluta med ad minna 4@ ad ljdst sé ad po6 svo ad hid andlega sé ekki eins

rikjandi vald i akvardanatdku hins opinbera, sé mattur pess enn mikill medal einstaklinganna.

2. Sioferoi, truarleg og heimspekileg lifsviohorf utan einkalifsins

Milot hefur pennan hluta 3 peirri fullyrdingu ad fyrst og fremst tveir paettir hafi drifid
afhelgunina afram a sidustu aratugum. Annars vegar upplausnin i pélitiskum ahrifum

hefdbundinna trdarbragda og hins vegar pad hversu verulega hafi dregid ur ahrifum hins
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traarlega i samfélaginu. Truarbrogdin hafi lifad pessar breytingar af en hneigist til ad draga sig

inn i einkalifid. Og Milot baetir vid:

Theories of secularisation have often led to a simplistic interpretation of the place of religion in
modern societies, equating the decline in traditional institutions with the “end of religion”.
Nonetheless, the modernist premise, coming from the Enlightment, of the incompatibility
between the irrational nature of religion and scientific rationality which supposedly governs
modern societies has had to be re-evaluated in order to take account of the many forms of
religious practice which continue to operate in society. In certain cases, religion can even
become a vehicle for criticism of modern-day life, particularly, some of its shortcomings:
excessive individualism and its impact on the sense of community, the lack of meaning, de-
culturation brought about by globalisation and the erosion of the moral foundation of our
societies. (Bls. 21.)

Milot segir reynsluna syna ad félagsleg samstada eigi litla préunarméguleika ef valdbeitingin ein
og sér fai ad vera radandi i samfélaginu eda ef aetlast er til pess af einstaklingunum ad peir geti
einfaldlega tekid pad upp hja sjalfum sér ad standa fyrir fridsamlegum samskiptum gagnvart
beim sem hafa adra lifssyn en peir sjalfir. Umburdarlyndi og skilningur séu hafileikar sem félk
burfi ad laera. Riki hljéti pvi ad hafa dhuga a ad mennta unga f6lkid sitt sem flest komi til med ad
burfa ad lifa saman i dkvednu pdlitisku samhengi med (eda pratt fyrir) mismunandi lifsskodanir

og heimssyn. | pessu samhengi purfi ad taka hina trdarlegu vidd inn i fjslmenningarlegt nam.

3. Fjoltraarlegur veruleiki i skélum

Skoélinn sé pad svaedi i félagslegum veruleika hvers einstaklings par sem honum maetir yfirleitt i
fyrsta sinn & hverjum degi margbreytileiki gilda og heimssyna sem skapa einstaklingsbundinn
sjalfsskilning félks segir Milot og baetir vid ad 6had pvi hvort um veraldlega, kirkjudeildabundna

eda truarlega skola sé ad raeda pa gildi um pa alla ad:

e thereis no real homogenous group of pupils, even within the same religious tradition,
since religious practices and beliefs differ from one family to another and from one
individual to another;

e in modern society there are different ways of conceiving what constitutes a “good” life,

and these conceptions arise from various religious and non-religious views;
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e children do not leave their values and deeply felt convictions outside when they enter
the classroom. Neither children nor adults can be asked to abandon a large part of their

identity in order to form a relationship with others. (Bls. 22.)

bvi sé ljost telur Milot ad hin trdarlega vidd fjélmenningarlegs ndms eigi fullan rétt 4 sér s6kum
einmitt pessa fjolbreytta bakgrunnar einstaklinganna og bendir 4 pad sem sjalfsagdan hlut ad
hér sé lika att vid pa sem byggja gildi sin, heimssyn og samsémun a heimspekilegum,
himaniskum eda efasemdalegum (e. agnostic) sannfaeringum. [ bessu ljési sé hugtakid hin
truarlega vidd (e. religious dimension) ekki hugsad sem tilvisun i akvedna adferdafraedi

truarbragdakennslu, heldur:

is aimed primarily at fostering reciprocal awareness, respect, and learning how to live together
in order to promote social cohesion and civic participation by all in a democratic context, in
which everyone feels accepted as an equal in terms of rights and dignity. (Bls. 22.)

Milot lykur pessum kafla med peim ordum ad pad sé von hennar og allra sem koma ad gerd
boékarinnar ad bdkin sé framlag sem leidi til frekara samtals milli allra peirra sem komi ad

menntun barna um pessi mal.

4. Pegnarnir, mannréttindin og hinn fjoltraarlegi veruleiki

Fjérda hlutann hefur Milot med peirri fullyrdingu ad sama hversu hapréud afhelgun
samfélagsins sé hljéti pad 4 hverjum tima ad vera sér medvitad um hina fjéltraarlegu hlid pess.
Ekki adeins purfi pad ad proa tengsl sin vid radandi truféldog sem hafa um aldir métad
samfélagid heldur sé um leid hlutverk samfélagsins ad gaeta ad réttindum minnihlutahépa. pad
sé semsagt hlutverk samfélagsins ad finna veg vid heefi til ad fast vid pann fjdlbreytta veruleika

sem i samfélaginu byr og pa sérstaklega héri lj6si skodanna og trufrelsis.

En Milot bendir einnig 4 ad 4 sama tima sé merkjanleg uppsveifla i 6llum samfélogum hvad
vitund um mannréttindi vardar. bar eigi stor alpjédleg samtdk sérstaklega mikinn patt, pau hafi
Oll lagst 4 eitt med ad prysta a stjéornvold rikja um ad tryggja réttindi ibda. Og hér snuist
umraedan og prystingurinn ekki bara ad hinum fullorénu, bérnin verdi lika ad vera inni i

myndinni og skoda verdi hvert framlag fjolmenningarlegs ndms geti verid:
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A key dimension of education is a child’s right to be fully prepared for life as a citizen within a
democratic and pluralist society. Citizens, however, must “live together” despite their moral and
religious differences. Education should focus on developing abilities and attitudes which, in a
manner of speaking, are the tools needed for the full exercise of citizenship. States need to
encourage greater intercultural understanding and tolerance. (Bls. 24.)

5. Markmid hinnar traarlegu viddar fjolmenningarnams

Hofundar békarinnar telja ad pad séu prju meginmarkmid 4 bak vid hina trdarlegu vidd
fjolmenningarnams. Pau snui ad grundvallaratridum umburdarlyndis, gagnkveemni og
samborgaralegum vidhorfum (e. civic-mindedness). A bak vid pessi markmid sé ad finna mikla

breidd namslegra verkefna og adferda.

5.1. Umburdarlyndi

Milot greinir tvenns konar umburdarlyndi, p.e. skilja megi hugtakid i ,,veiku” formi pess annars
vegar og i ,,sterku” formi pess hins vegar. Veika formid birtist i nokkurs konar ,,mér er alveg
sama” framkomu: Eg held mig i vissri fjarlaegd fra peim sem eru 68ru visi, skipti mér ekki af
beim enda mega peir haga lifi sinu eins og peir vilja. Sé pessi skilningur lagdur i umburdarlyndi,
segir Milot, ad um nokkurs konar adgerdalausa leid til fridar sé ad raeda, en hun innihaldi ekki
naudsynlega virdingu fyrir hinu dlika né haefnina til ad rokraeda vid pa sem eru manni 6élikir a
opinberum vettvangi. Hvatinn a bak vid slika framkomu, p.e. veikt umburdarlyndi sé fyrst og
fremst sa segir Milot ad petta sé ad stjornvold segi ad folk megi vera 6druvisi og pvi sé pad pa

sampykkt pannig.

Sterkara form umburdarlyndis hins vegar, heldur héfundar fram, feli i sér mun meira sampykki,
meiri vidurkenningu a réttindum hins adilans til ad hafa sama frelsi og vid, frelsi sem vid hofum
falid stjéornvoldum ad veita peim. betta feli i sér ad vid hofum 6ll pann rétt ad okkar eigin
sannfaering sé sonn, g6 og gild fyrir okkur sjalf og ad sannfaeringar annarra séu sannar, gédar
og gildar fyrir pa @ sama hatt. betta pydi lika ad vid sjaum pad ekki sem okkar hlutverk ad deema
hugmyndir annarra um hvad felist i gddu lifi. Pessu formi umburdarlyndis verdi ekki nad, bendir
Milot 38, nema med |16ngu, stigvaxandi leerddmsferli, sérstaklega pegar kemur ad peetti
truarbragda sem byggi a hinni afdrattarlausu sannfaeringu en ekki a einréma samfélagslegu

sampykki sem megi breyta 4 hverjum tima. Og Milot baetir vid:
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Children cannot learn tolerance in this strong sense unless they are exposed to points of view
that differ from those they learn from their family or the religious group to which they belong.
(Bls. 25.)
Milot nefnir tvd prep innan pessa markmids. Fyrra prepid segir hun snua ad skilning & eda
vitund um ad til sé fjoldi lifsvidhorfa. Pad sé ekki bara sett fram til ad audga eigin menningu,
heldur einnig til ad hlda ad virdingu gagnvart 68rum. Pessi skilningur i pessu prepi sé p6 adeins
leid i attina ad umburdarlyndi en leidi ekki sjalfkrafa til pess. Hér verdi ad koma til prep nimer

tvd. [ pvi prepi felst lserdémurinn um ad 6llum beri ad syna sému virdingu, engin ein lifsvidhorf

séu rétthaerri en 6nnur:

It is more importantly a matter of developing a respectful attitude towards others, enabling
them to feel accepted as they are. It also involves learning to live without feeling under threat
because of one’s differences. The goal is to promote an ability to understand the point of view
of people with different religious or philosophical convictions. (Bls. 25.)

Mikilvaegt s¢ ad einstaklingurinn upplifi ekki adeins ad pad s¢ hans hlutverk ad koma fram a

slikan hatt vid adra heldur enn fremur ad 6had hans eigin lifsvidhorfum og traarafstodu sé komid

eins fram vio hann.

5.2. Gagnkvaemni

Hér nefnir hofundur til leiks pa félagsfaerni sem snyr ad gagnkvemni, p.e. ad pvi sidferdi sem
byri & bak vid félagsleg tengsl og leggur grunninn ad peirri framkomu 4 milli folks, ad 6had
uppruna, afstodu til triar eda lifsskodunum sé komid eins fram vid alla. bPessi gagnkvemni feli
ekki adeins 1 sér a0 koma eins fram vid adra eins og madur vilji ad adrir komi fram vio sig,
heldur feli einnig 1 sér pa mikilvaegu pekkingu ad atta sig 4 til hvers madur geti @tlast af 6drum
og hvar munurinn liggi 4 milli pess sem atlast er til af 6llum ut fra t.d. landslogum annars vegar
og hvener gagnkvemnin sniist um mismunandi lifsvidhorf. Undirbuningur fyrir patttdku i
umraedum 4 opinberum vettvangi vid f6lk med onnur lifsvidhorf hefjist pegar 1 leikskola segir

Milot:

While children are rarely expected to take part in public debate, readiness to do so is acquired
through a slow process of education and socialisation. Indeed, this process begins at a very
young age in the school yard, since, aside from the home, this is one of the first environments
where acceptance of difference and respect for others need to be putinto effect and where the
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slightest deviation from the “norm” can so easily lead to a child becoming marginalised vis-a-vis
other pupils. (Bls. 26.)

5.3. Samborgaraleg vidhorf

Milot hefur mal sitt hér med pvi ad benda 4 ad pad hvernig vid sem persénur komum fram vid
adra sé lagt i mat samfélagsins. Vid faum vidbrogd vid hegdun okkar og skodunum, nokkud sem
hun kallar hér samborgaraleg vidhorf (e. civic-mindedness). En til pess ad slik vidhorf nytist
okkur purfum vid ad hafa tileinkad okkur pann haefileika ad taka ryni. petta verdi sérstaklega

brynt pegar komi ad traarlegum vidhorfum:

the absolute nature of religious declarations can constitute an obstacle to respect for others and
lead to unequal treatment of those who do not share those beliefs. (Bls. 27.)

Milot skiptir bessum undirkafla i tvennt. [ fyrri hlutanum talar hun um nokkud sem hun kallar
,,to stand back” og 4 hun pa vid pann hafileika ad geta horft 3 umraedu- eda vidfangsefnid ut
fra nyju sjonarhorni, sjdénarhorni sem er fjarlaegt eigin trdarvidhorfum. En han tekur fram ad 4
engan hatt sé verid ad fara fram a ad vidkomandi afneiti eigin trdarvidhorfum. i seinni hlutanum
snyr hun sér hins vegar ad pvi hvernig vid ordum vidhorf okkar @ almennum vettvangi og pa
bannig ad pad gangi ekki i berhdgg vid pa virdingu sem okkur er etlad ad syna hvort 68ru i

fjolImenningarsamfélagi. Sem fyrr itrekar han mikilvaegi pess hlutverks sem skolinn hefur:

Schools must seek to kindle mutual respect among young people so that everyone can live in
accordance with their convictions while recognising that they have to set certain limits to the
expression of those convictions in their relationships with other people. (Bls. 28.)

6. Hin traarlega vidd og fjolhyggjusamfélagio

[ lokahluta pessa kafla um hina triarlegu vidd og fjdlhyggjusamfélagid, spyr Milot peirrar
spurningar hvort Utvikka megi pa umraedu sem hér hefur farid fram um hina trdarlegu vidd

fjlImenningarnamsins a fjélhyggjusamfélagid allt. Og hun segir:

Given the complexity of today’s societies and the current models of church-state relationships
shaped by national traditions, political and legal bodies have to adopt a progressive attitude
towards religion which is itself evolving. Such an adaption to pluralism presupposes on the part
of the democracies an ability to combine a conception of the cultural, historically discrete nation
with a conception of the civic, multi-ethnic nation. (Bls. 29.)
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Milot er ekki i vafa um ad pessi umraeda snuist um hvort vid yfirleitt getum buid saman til lengri
tima. bj6dfélagid verdi ad vera pannig uppbyggt ad einstaklingarnir geti buid hlid vid hlid og ad
traarleg afstada peirra hafi ekki dhrif a réttarstédu peirra, gagnvart I16gum séu peir allir jafnir og
engum mismunad. Pegar pessu skrefi sé nad sé haegt ad setjast nidur og reeda um sameiginleg
gildi i pjéofélaginu:
Common standards cannot be defined once and for all; rather they are the fruit of interaction
and dialogue in a multicultural context. Education has a fundamental role to play to ensure

that intercultural understanding can foster harmonious co-existence and tolerance. (Bls. 29.
leturbr. pbp)

Fyrsti hluti, annar Kkafli

Undir yfirskriftinni Truarleg og menningarleg fjélbreytni: nokkrir lykilpaettir fjallar Robert
Jackson itarlega um hugtakanotkun i fjiolmenningarlegu samhengi. Hann hvetur til ryni i pad

hvernig vid notum hugtok og hvers vegna vid notum pau eins og vid gerum.

[ bessum kafla bokarinnar er tekinn sa péll i haedina ad ekki eigi ad rannsaka triarbrégd sem
einangrad fyrirbaeri, heldur i samhengi vid adra paetti samfélagsins eins og menningu, kynpatt
og pjéderni og i lj6si umraedunnar um fjdlhyggjuna. Askorunin felist hins vegar medal annars i

bvi ad skilningurinn @ hugtékunum sé i st6dugri préun

1. Margbreytileiki

Jackson hefur fyrsta undirkaflann med pvi ad minna 4 ad 6ll evrépsk samfélog eru a einn eda
annan hatt métud af fjélbreytni eda margbreytileika hvad traarbrégd, gildi og menningu vardar.
Hér beri fyrst ad nefna segir hann hinn synilega margbreytileika i vestr&anum samfélégum sem
sé tilkkominn vegna félksflutninga eda i akvednum tilvikum vegna sérst6du innfaeddra hdpa eins
og i tilfelli Sama i Noregi. Ef horft sé til Bretlands megi sja augljést daemi um margbreytileika
samfélags sem hefur moétast af félksflutningum en allt fra pvi uppur 1950 hefur félk fra til
daemis Sudur Asiu og Austur Afriku flust til Bretlands og haldid sinni trd, til deemis Islam eda

Hindu og par med haft ahrif 4 margbreytileika samfélagsins. Hér vitnar Jackson i Skeie (1995)
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sem lysir slikum marbreytileika sem hefdbundnum margbreytileika. En samkvamt Skeie ma
einnig greina svonefndan natima margbreytileika sem Jackson segir endurspeglast af peim
veruleika vestreenna samfélaga ad einstaklingurinn hafi kost a ad velja gildi og hugmyndir fra

fjolda uppspretta:

Individuals may reject religions and their claims, for example, and base their values on some
form of non-religious philosophy such as secular humanism. Others might synthesise beliefs and
values from religious and humanistic sources. (Bls. 32.)

Jackson telur mikilvaegt ad fram komi ad ndin tengsl eru a milli pess sem hér er kallad
hefdbundinn margbreytileiki annars vegar og nutima margbreytileiki hins vegar og ad morkin

bar @ milli séu mjog fljétandi.
2. Margbreytileiki og fjolhyggja

Jackson bendir 4 ad sumir hofundar greini @ milli margbreytileika (e. plurality) og fjolhyggiju (e.

pluralism) og segir:

Perhaps everyone can agree, in a descriptive sense, that there is plurality. However, the view
that different individuals take on defining and interpreting that plurality represents their own
particular views in the debate about pluralism. This way of looking at plurality and pluralism
helps in the analysis of key concepts that relate to religion in society, such as culture, ethnicity
and nationality. (Bls. 32.)

Og Jackson segir umraduna einkennast af mikilli breydd. Greina megi 8 66rum kantinum mjog
bréng sjénarhorn par sem beytt er lokudum skilgreiningum og dregin upp mynd af
trdarbrégdum sem einsleitu kerfi. A hinum kantinum sé ad finna mjég péstmaédernisk
sjénarhorn sem telji sig hafa lokid afbyggingunni 4 trdarbrégdum og menningu og pannig tekist
ad syna hvorutveggja sem gervikerfi sem adeins sé tlad ad pjona hagsmunum akvedinna
hépa. A milli pessara tveggja 6fgafullu vidhorfa megi svo greina fjélda mjog fjdlbreyttra

skodanna. Af pessu dregur Jackson pa dlyktun fyrir skélakerfid ad:

The key educational task is to engage learners, over the years of schooling, in a critical analysis
of how such ideas are used, both with regard to examples from religion, especially in relation to
its social context, and in relation to their own experience. By participating in such discussions,
students can learn about different stances on religion or culture, but can also examine their own
and their peer’s assumptions and gradually formulate and clarify their own views. This form of
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education goes beyond simply giving information about different religions, and engages
students in the democratic context of the school. Different positions within the debates can be
used to clarify, challenge or illuminate different points of view, some of which may be suggested
by students. Obviously, the precise content of studies that deal with these issues, and the
methods used, will depend on the age and aptitude of children and young people and on other
contextual factors. These include the particular history of religion and state in their own
country, and the related pattern of civil religion within their own society. (Bls. 33.)

3. Stadalmyndir

Jackson minnir a ad pad sé grundvallaratridi pegar kemur ad pvi ad ryna i fjolbreytileikan i
tramalum i hinu margbreytilega samfélagi sem lyst er hér ad framan ad fordast stadalmyndir og
gerir stutta grein fyrir ségu hugtaksins og merkingu pess i dag. bPa bendir hann 3 ad eftirfarandi
punktar séu settir fram svo fordast megi stadalmyndir hvad trdarbrégd, menningu, kynpatt og

bjéderni vardar.

4. Truarbrogo

Jackson telur spurninguna Hvad eru truarbrégd og pad hvernig henni er svarad vera lykilatridi

begar kemur ad kennslu i triarbragdafraedi. Og hann segir:

There are no straightforward answers to this question and, in addressing it as teachers
or students, we enter a debate rather than find clear-cut solutions that everyone will
agree upon. In relation to inter-cultural education and anti-racism, the question about
the nature of religions is very important, since these fields aim to counter stereotyping
of all kinds. (Bls. 34.)
braelihaldssémustu skilgreiningarnar segir Jackson draga upp mynd af triarbrégdum sem vel
greinanlegt kerfi triaratrida. Einstaklingar sem tilheyra dkvednum trdarbréogdum er sagdir eiga
sér safn traaratrida og triarathafna sem peir deila med 68rum med sama bakgrunn. En slik
skilgreining eigi sér annmarka segir hann pvi ad ef horft sé 4 hépinn eda einstaklingana sem
mynda hann en ekki trdarbrogdin sjalf pa breytist myndin, trdaratridin og trdarathafnirnar séu
mismikilvaeg i augum peirra. betta eigi vid um allar gerdir trdarhépa. Auk pess baetist vid su
stadreynd ad margir af pessum einstaklingum hafi tileinkad sér trdaratridi eda trdarathafnir

annars stadar fra eda jafnvel tekid upp nyja (eigin) tulkun a pvi sem fyrir var. bessu til

grundvallar segir Jackson sé haegt ad leggja fjdlda rannsdkna sem mannfreedingar hafi gert og
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ljost sé ad heimur trdarbragdanna sé mjog fjdlbreyttur, allar tilraunir til ad flokka hann a

einfaldan hatt séu deemdar til ad mistakast.

[ bessu samhengi rifjar Jackson lika upp hvernig hugtékin sem aetlad er ad lysa ymsum
traarbrégdum urdu til i mal vesturlandabuia sem gafu trdarbrogdum Indverja nafnid Hinddismi
og svo framvegis. Innan hinnar nyju fraedigreinar, samanburdartriarbragdafreedanna, hefdu
néfnin verid tekin upp eitt af 68ru og séu radandi enn pann dag i dag. Nokkud sem Jackson telur

ad sé dheppilegt, umfangsmikil hugttk bjédi haettunni 4 stadalmyndum heim:

It is easy to assume that each religion has a set of fixed beliefs on which all insiders are expected
to agree. Any study of religion in everyday life would reveal that this is not the case. From the
point of view of teaching and learning about religious diversity, we need pedagogical models
that resist stereotyping and allow for differences within religious traditions to be expressed and
understood. [...]Jthe interpretive approach portrays religions dynamically and encourages a
flexible approach to learning that avoids stereotyping [...] Instead of representing religions
simply as belief systems, this model portrays a “religion” in terms of dynamic relationship
between individuals, the groups they identify with (sectarian, denominational, ethnic, cultural,
etc.) and a broadly described religious tradition. This approach does not deny that there are
religions, but reveals the diversity and complexity of religious traditions and the different ways
in which the term “religion” is used. (Bls. 35.)

5. Menning i eintolu og fleirtélu

Jackson bendir @ mikilvaegi pess ad spurt sé um skilning menningu eda menningarheim adur en
eda pegar fjallad er um traarbrégd. Hér greinir Jackson tvo 6fgaheima hvad skilgreiningu a

menningu vardar:

1. Theidea of uniform, completely distinct cultures
2. Post-modern deconstructions of the idea of “a culture”, with any idea of continuous
tradition being regarded as a “meta-narrative”, a distorted account invented in their

own interests by those with power.

En segist sja fijolmargar skilgreiningar par a milli, medal annars skilgreiningu Clifford Geertz

annars vegar og skilgreiningar James Clifford og Edward Said hins vegar:
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1. Cultures as internally diverse, but with cultural continuity maintained through inherited
ideas, and expressed through particular symbols.
2. Cultures that are developed over time through internal / inter-generational conflict or

negotiation.

Og Jackson kemst ad peirri nidurstédu ad annars vegar megi greina tilraunir til ad skilgreina

menningu sem ferli og hins vegar tilraunir til ad greina menningu sem hlut.

6. Ordoraeda menningar

Jackson vitnar hér i Baumann (1999) sem greinir hvorutveggja starrar og sveigjanlegar nalganir
visindamanna i vidleitni sinni vid ad rannsaka pjéderni, kynpaetti, trdarbrogd og gagnkvaeem

tengsl pessara patta i ordreedu menningar:

e Dominant discourse - hugmyndin um menningu er sett fram eins og hun sé
fastmoétadur, raunverulegur hlutur.
o Demotic discourse - hugmyndin um menningu er séd sem pad sem gerist, er og verdur

begar hopur félks kemur saman, reedir um hana, métar hana og skapar i senn.

Menning getur pannig verid hvorutveggja, eign akvedins kynpattar eda trdarhdps til demis eda
ferli sem byggir 4 akvordun einstaklinga og felur jafnvel i sér tilhlidranir a adur settum masrum

menningarheima.

7. Fjolmenningarleg samfélog

Ad mati Jacksons er hugtakid fjolmenning oft notad i mjog prongum skilningi og pa sem lysing &
pbeim adstaedum par sem margir menningarhdépar, meirihluti og margir minnihlutahdépar, bua
hlid vid hlid, hver med sinn menningarkima, i einu samfélagi. En rannsoéknir hafi synt ad petta sé
bvert a upplifun einstaklingana af daglegu lifi. Tilraunir til ad sneida hja pessum
skilgreiningarvanda med notkun hugtaksins pvermenningarleg (intercultural i stad multicultural)
telur Jackson heldur ekki skila drangri, leika megi sér med pad hugtak rétt eins og hugtakid

fjoImenning.
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Jackson vill sja hvorutveggja i senn dominant og demotic nalgun 4 oréreeduna um

fjlmenninguna:

Not only are the boundaries between groups unclear, but minority cultures, religions and
ethnicities are themselves internally pluralistic, and the symbols and values of their various
constituent groups are open to negotiation, contest and change. Moreover, individuals from any
background may identify with values associated with a range of sources and may draw
eclectically on a variety of resources in creating new culture. A young person might be a “skilled
cultural navigator” (Ballard 1994) or display “multiple cultural competence” (Jackson and
Nesbitt 1993). At the same time, in the context of groups, there will be those claiming a more
bounded religious and cultural identity. Thus a multicultural society is not a patchwork of
several fixed cultural identities, but “an elastic web of crosscutting and always mutually
situational identifications” (Baumann 1999, p. 118). (Bls. 37-38.)

Hér leggur Jackson rika aherslu a ad ef byggja eigi slik samfélog og vidhalda peim purfi ad koma
til menntun sem leggur aherslu a vitundarvakningu vardandi samtal og samskipti par sem horft
sé a hvorutveggja, pad sem héparnir eigi sameiginlegt en ekki sidur pad sem adgreini hépana. Ef

bvi sé komid ad pjalfist nemendur i fijolmenningarfaerni.

8. Pjéderni (e. Ethnicity)

Jackson er hér einnig hugleikid enska hugtakid ethnicity og skyld ord og kvartar hann saran
undan éndkvaemri ordanotkun. bPannig geti verid ad folk sem er Hinddatruar sé 4litié hafa
indverskt ethnicity p6 pad hafi ekkert indversk nationality. Sem fyrr hefur Jackson ahyggjur af
bvi ad hugtakid sé notad of frjalslega og valdi pvi ad hopurinn sem pvi er ,,beitt gegn” verdi fyrir
stadalmyndum rétt eins og pegar hugtokin menning og kynpattur séu notud of frjalslega. Hann
reifar ymsar hugmyndir um skilgreiningar @ hugtakinu sem na allt fra pvi ad skilgreina pad mjog
brongt yfir i pad ad halda pvi fram ad i raun sé petta ekki til, blondun a milli félks sé pegar ordin

svo mikil, enginn eigi lengur ,,hreinan” uppruna.

9. Pjoorikio og pjodernio (e. nationality)

A svipadan hatt og Jackson hefur velt fyrir sér framangreindum hugtékum skodar hann préngan
og vidan skilning a nationality og varar vid einféldun i notkun hugtaksins. Um samskipti
meirihlutahdpsins, p.e. pess hdps sem ,,a” pjédernid sem passar vid viskomandi pjodriki og

minnihlutahdpanna segir hann:
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it is crucial that members of different minorities need to be involved directly in the democratic
processes of society. Different views as to how this goal might be achieved vary according to the
degree to which religons, ethnic groups and cultures are regarded as internally homogeneous.
Those taking a “closed” view (and they might be insiders as well as outsiders) tend to take the
line that “representatives” can speak authoritatively on behalf of their contituencies, while
those emphasising the varied and contested nature of groups look for a much wider range of
activities through which many different individuals (including woman and children) can
participate in dialogue and negotiation with others. (Bls. 41.)

10. Kynpattur og kynpattahyggija

Jackson telur mikilvaegt ad vel sé gaett ad pvi hvada skilningur sé lagdur i hugtokin kynpattur og
kynpattahyggja pegar kemur ad kennslu um hina trdarlegu vidd fjdlmenningar. Auk pess rifjar
Jackson upp mikilvaegi pess ad allar stofnanir samfélagsins sem og einstaklingarnir gaeti pess vel

ad kynpattahyggja nai sér ekki a strik.

11. Barattan gegn kynpattahyggjunni, fjolmenningarsamfélagio og
pvermenningarleg menntun

Jackson bendir a pann ségulega bakgrunn ad i barattunni geng kynpattahyggjunni hafi komid
fram su skodun ad fjolmenningarsamfélagid fostradi kynpattahyggjuna. Slikar skodanir séu ekki
lengur vidteknar, heldur sé litid a ad fagleg uppbygging fjolmenningarsamfélags og barattan
gegn kynpattahyggjunni fari saman. | pessu samhengi sé einnig gjarnan talad um
bvermenningarlega menntun pvi hun leggi dherslu a innri samskiptin @ milli menningarhdpana,

gangi pvert 4 pa alla.

Lokaord Jackson eru pau ad hann voni ad lesandanum sé nu ljésara en adur mikilvaegi pess ad
vid séum medvitud um hvort vid séum ad nota hugtdkin i prongum eda vidum skilningi og ad

vid komum ordum ad (6)kostum pess og rynum i hugtakanotkun a 6llum timum.
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Lokaorod

Ad sjalfsogdu hefur bokin ad geyma fleira ahugavert heldur en pad sem hér hefur verid tiundad
og ma par 4 medal nefna frasogn af samskiptum & milli Rémar og Tel Aviv (bls. 145) og norska
frdsogn um heimsoknir i kirkjur og adra pjénustustadi traarlifs (bls. 154). b3 zetti pridji og fjordi
hluti békarinnar ad nytast vel 6llum peim sem hafa i hyggju ad endurbata uppbyggingu
namsins hvad fjolmenningarfeerni nemenda vardar og pa sér i lagi faerni peirra til pess ad takast

a vid hina truarlegu vidd fjlmenningarfaerninnar.
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